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thingy do not have everything ? Do you acknowledge that hence you
are not wholly perfect? Even this is certainly quite true and can be
said ivithout disparagement. Is it hence you gather that something
more perfect than you exists ? What ? As if whatever you desire
were not in some way or other more perfect than you. Thus when
you desire bread the bread is not in every sense more perfect than you
or than your body; it is more perfect only than that emptiness
which exists in your stomach. How then do you gather that there-
is something more perfect than you ? It is viz. in so far as you
behold the totality of things which embrace both you and the bread
and the rest of things; and in so doing, noticing that the separate
parts of the whole have some perfection and are serviceable to one
another and are able to reinforce each other, you easily come to under-
stand that there is more perfection in the w/wle than in the part; and
that, since you are only a part, you must acknoivledge tJiat there is
something more perfect than you. It is, then, in this way that you
can have the idea of a being that is more perfect than you, by com-
paring yourself with which you recognize your defects. I pass by
the fact that other parts also may be more perfect, tJiat you may
desire what they possess and, by comparing yourself with them,
acknowledge, your defects. Thus you might "know a man who was
healthier, stronger, more handsome, more learned, calmer, and hence
more perfect than yourself; and it would not be difficult for you to
conceive the idea of him, and by comparing yourself with that, learn
tJiat you did not possess that degree of health, strength, and of tJm
other perfections which existed in him.

Slwrtly afterwards you propose to yourself the objection: But
possibly I am something more than I suppose myself to be, and
perhaps all those perfections which I attribute to God are in some
way potentially in me, although they do not yet issue in action ; as
may be the case, if my knowledge tends more and more to grow to
infinity1. But you reply: that though it were true that my know-
ledge gradually increased and that there were in me potentially
many things which were not yet there actually, nevertheless none
of these excellencies pertain to the idea of God, in which there is
nothing potential, for the fact that it increases little by little is an
absolutely certain token of the imperfection of my knowledge. But
though it is indeed true that what you perceive in the idea is actually
in the idea, yet that is not a reason why it sJwuld escist in the thing
of which you have the idea. Thus the architect constructs for himself
1 Vol. i. p. 167, ad init.